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198 Dissoi Logoi

Introduction

This treatise, found with manuscripts of Sextus Empiricus, is evidently a sophistic
treatise from the end of the fifth century Bc, as indicated by a reference to the
Peloponnesian War as a recent event. It is written in the Doric dialect and
contains a number of teaching techniques including model arguments, dialogue,
and poetry citations. It breaks off with an introduction to the study of techniques
of memorization, suggesting the work was a brief zechné or textbook of rhetoric.

The author’s style of presenting opposed arguments on a given topic reminds
us of Protagoras’ similar technique. The present treatise is, however, lacking in
the insight and rigor ancient sources lead us to expect of Protagoras. At best it is a
second-rate work, which shows little appreciation of the logical or philosophical
issues associated with the topic surveyed. Despite its shortcomings, it gives us
a glimpse of sophistic teaching practices in its time. And we see in its topics a
number of issues treated (more subtly) in Plato’s Socratic dialogues, and hence
belonging to the intellectual context of the period.
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Texts

AIZZ0OL AOIOI

1 TTepi &yaBid kad ko'

Aioool Adyor AfyovTtar &v T EAAGS: G1ro v prAcoogolvTav Tepl T@ dyab
kal TG kakd@. Tol® pév yép AéyovT, dis &AAo pév tomi T &yabdv, &Aho Bt T
kokév- Tol 8¢, ds 16 alitd o, kel Tole ity &yadov &, Tois Bt kaxdy, kel Té1
alTédn &vBpcdman Tot ptv &yaBov, ToTt Bt kakdv. (2) £y Bt kal alTods Toiode
moTITifepar oxéyopan Bt &k T& dvBpeorives Plw, G dmiieAis? Bpwoiés Te kad
Téaios kai dppodioicv: TalTe y&p &ofevolvrt ybv kakdy,s UyiaivovTt & kal |
Beopéveot &yaliov.® (3) kai dxpaoia Tolvuy ToUTmy Tois piv &rpaTiol kaxkdv, Tols
8¢ weohelvTi TolTa kol uobapviovt dyalfdv. véoos Tolvuy Tols piv &oBevedvri

B

Koxdv,” Tols Bt iaTpols dyaldv. & Tolvuv fdvarros Tols putv &robavolon KOKOV,

Tels § fvTaplomdAars kal TupBooiols &ycdov. (4) yewpyia e kahdds

EEeveixaoa T kapTras Tols piv Yewpyols dyadov, Tols Bt Epmwdpors kaxdv, |
Tas Tolvuv SAkdBas ouvTpiBeoBar kad Tapabpoaleston® Té1 ptv vaukhdipeot
KaKby, Tols 88 vauTrayols doyabdv. (5) Ert <Bi>? tov oidapov karéoBesba kai
GuPAivecton kel cuvTpiPesBon Tois piv EAAas kaxdy, Té Bt XeAxi doyabdy,
kel pév 1oV kEpapov napafpatecfal Tols piv &Alois kaxdy, Tols Bt kepapelow
&yafov. T¢ Bt bmrobfjuaTa xararpifeotion kal Biappfyvuclat Tois piv &Ahors
KaKOV, TGt BE okuTHi Gy abdv.

(6) &v Toivuv ToTS &y &1 TOTS YUPVIKOis™ Kad TOiS pwoikois kal Tois
TroAepiKols- adTika v Téd1 YVBVIK®1 TA1 oTad108pducot & vika Tédi &V VIKGVTI
&y addv, Tois 5t fooaubvols Kakdv. (7) koTTUTOY 8¢ kad Tol TTohaioTal Kad
TUKTOL Kad Tol GAAOL TTévTES peocikoi- alrika & kifapwidia’ T ptv vikévTi
&yaBbv, Tois 8¢ fiooauévors kakdvy. (8) Bv Te T ToApoot (kad T veddToTa
Tp@TOV Ep®) & ThvH AakeBaipovicov vika, &' fvikcov ABnvedos kal TS
oupudyws, AaksSaipoviorns utv dyadidv, Afnuadors 82 xad'® Tofs ouppdyols
kawov: & Te vike, &v Toi” EAhaves Tov Tépoaw tvikaoav, Tois piv EAkaoty
&yabov, Tols 8¢ PapPdpors kowdy, (9) & Toivuv 1ol Thiou cipecis Tols piv
Axmols &yadio, Tols 5t Tpeol kaxdy. kabbt TalTov Kal T& TG OnPaicwov xai
T& 7@V Apyeicov wibn,

" tit. om. Pr—2: &yafiol. . . kakol cetr.r corr. H. Stephanus.  * Pi—z: volg B: of e,
P Wilamowitz: 6w codd.  # gmipshng H. ¢ Pr—z: rawd toni(y) cetr,

" Pz ayelécen. T rols 8 el kakdy Piez: om. cer.

" mepiBpadestiol Pi-2. ¥ suppl, Vossianus. ' Blass: YVpvaoTikeTs codd.

" Marchaeus de Varis (Vatic, gt, 1338): kad 1o07e codd.
Z

] ® 6 kifopwtds Pr—a.
Koen: 7& vedtnTi, v& vedrtar(o) codd.: T& vewooTi North.

" & tidv Koen: atédv codd. ¥ Weber: &v &1 codd.

* ABnvaiors 8¢ kad om. Pr—2, 8t post Tois.

7 &v Tol Schaeffer: &v to1 P1—2: &v e B: &v ¢ cerr.
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Text 1

Debated Questions (Dissoi Logoi, Dialexeis)
1 On good and bad ‘

There are competing accounts in Greece among those who philosophize about
good and bad. Some say that the good is one thing, bad another. Others say
that they are the same, and that to some a thing will be good, to others it will be
bad, and to the same individual it will be at one time good, at another time bad.
(2) I myself agree with the latter side; and I shall consider the question on the
basis of human life, for the sake of which food, drink, and sexual relations
matter; these things are bad for someone who is sick, but they are good for
someone who is healthy and in need of them. (3) And further, lack of self
control is bad for those who lack it, but good for those who sell and make
money by the transaction. Again, sickness is bad for the sick, but good for
physicians. Further, death is bad for those who die, but good for undertakers
and makers of tombs. (4) Agriculture which successfully produces crops is good
for the farmers but bad for the importers. Further, for ships to be wrecked and
shattered is bad for the shipowner, but good for the shipbuilders. (5) Again,
when an iron tool is corroded, blunted, and wom out, it is bad for everyone
else, but good for the blacksmith. Moreover, when a pot breaks it is bad for
everyone else, but it is good for potters. For shoes to wear out and split is bad
for everyone else, but good for the shoemaker.

(6) Now consider the area of athletic, musical, and military competitions;
for example in athletic competition, victory in a foot race is good for the
winner, but bad for the losers. (7) It is the same for wrestlers and boxers,
and all the musicians: for example lyre-playing is good for the winner, but
bad for the losers. (8) And in war (to mention the most recent one first), the
victory which the Spartans won over the Athenians and their allies was good
for the Spartans, but bad for the Athenians and their allies. The victory which
the Greeks won over the Persians was good for the Greeks, but bad for the
barbarians. (9) Further, the capture of Troy was good for the Achaeans, but
bad for the Trojans. And likewise for the misfortunes which befell the Thebans
and the Argives.
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(10) kad & TéV Kevtalpeov kal Aamifay udyax Tois ptv Aatrifens dyaddv, Tois
8t Kevtoapors kaxdv. kad paw kad & TGV 86y kad lydvTwv Aeyopéva pdya kai
vika Tols piv Beols &yoBov, Tois 8t I iyao! kakdv.

(11) &Ahos 8t Abyos AéyeTau, ¢ &AAO piv Té&yaddv in, &AAo 88 TO kakdv,
Siapépov Gdorep kai TOVUME, 00T Kal TO Tpdyua. £y 8t kod adTodsk ToTTov
Sicnpepon TOV TpdTTOV- Sokdd yp oS 5i&BaAdy Aiev, Toiov &y aBodv kad
Tolov kakdy, ai Té alrd kol pf EAAe Exdrepov ein- kol Yap BavpacTtév Keln.
(r2) ofuen & 0U8é ¥ alrrdv Eyev? dmokpivastal, of Tis [adrov]* EpoiTo TOV TaUTa

fyovTa- “glmov 81 poi, 151 TU T1 Tol yovées &yoBov tmrolnoav’;” ain k- “kal
TmoARG kel peydAa.” “TU° &pa ke Kkai peydha kad TTOAAG TolTols Soelhets,
oiTep TUTOV ot TO dyaBov T ket (13) Ti B¢, Tl ouyyevéas 180 71
&yabiov tmoinoas; Tds Gpa ouyyevbas kaxdv Erofes. Ti B€, Toos ExBpdas 187
kakov” Eroinoas; kal woAA& kol pfyioTa® dpa &yab Eroinoas. (14) &ye 81
pot ket TOBE &rrdkpval. &AAo Ti 1) Tds Ty oS oikTipes, 871 ToRAY kel koxd?
Exc.w-n, <kod>" wéhw edBarpoviles, d71 woAAd xai dyada wpdooovTl, aimep
TWUTO Kaxdy kal dyafdy;”

(15) Tov 8t PaotAf” Tov peyav oUSiy kwAle duoiws SiaxsioBar Tois TG OIS,
T& yap moARG kol peydha &yafd alTdi ToAd Kaxd kal ueydhe Eoriy, al yao'*
TwUTéy EoTv &yaBdv kel kaxdy, kad T&Se piv epl T@ TravTds sipfiofc. (16)
elpt Bt ke kaf ExooTov &pEdpuevos &rd 16 Eofiey kel Tivey kal &opodiciddev,
TWUTS™ y&p Tols doBevelvmt TalTa oty &yaldv oy [atrois], s almep
T@lToY EoTv &yafiov kal kakdy- kal Tols vookovTt kaxdy BTt T Vool kal
&yaBov, oimep TwUTOHY EoT1 TO &y aBov Téd kokdL. (17) kaB5E Té8e kad TEAAC
TévTa, T& Ev T@1 Eutrpocfev Adywi pnTar. kai ol Ay, Tl éoT1 T &yadov,
&AA& ToUTo Trelp@duon S18&okery, ¢ ol TWUTOV £in TO kaxdV Kai TéyoBdv, AN
<&Aho>"¢ Ex&Tepov.

2 Tepi kahoU7 kad adoypoT™®

Afyovtar 8 xal Tepl TG koA kol <TG>1 aloypd Bigool Adyol. Tot uév yép
@C.!VTI. c’x?\?xf) v fuev 10 koAdy, &Ado Bt TS aloypév, Biagépov, Momep kal
Tovupa, olto kol 70 cdpa- Tol 88 TalTd Kady kal cioypdv. (2) kéyd
TEIpaoEUpal, TOvSE Tov TpdTov Efarysipevos. alTike yép s Gpaiwn
EpaoTa pEv XpnoTén® xapileofar kahdy, p1) EpaoTd: Bk kaAd ™ aloypdi.

' BPr—2 R: atd cetr.  * Pr-2: o¥ cerr.

’ P1—2: Eoyev, Eoxov cett.  # secl. Diels: airov adrov P6 Va.

" W, Schulze: 71765 (Tols) yovéas dyaBév troincos codd. ¢ oU P3: 19 Pi—2

" P2 xok@s cett: ¥ pbyioma Prea: peydho cett. ? Diels: peyda codd.,

" suppl. Schanz. " Pr-2: BooiMic cert. * af ya Diels; afkacodd. % Fz Py R: véaw Cer.

" Orelli: Tolro codd.: TaUre Mullach. ¥ secl. Trieber, suppl. Blass,
" kewol B ¥ dnom. Pi—2. " suppl. Trieber. *° Blass: Taibico codd.
* Prz: xpnoTd piy cetraosecl: Wilamowirz, = secl. Wilamowitz,
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Texc 2

(x0) The battle of Lapiths and Centaurs was good for the Lapiths but bad for the
Centaurs. Moreover the so-called Battle of Gods and Giants and the ensuing
victory was good for the gods but bad for the giants.

(11) There is another account that good is one thing, bad another, differing
in fact as in name. I myself will explain this view: it would appear that I am
saying nothing clear about the nature of good and bad, if the two things are
the same and not different, which would be incredible. (12) Indeed, I do not
think a person holding this view would have an answer, if someone asked him:

“Tell me, have your parents done anything good for you?”

“Indeed, many great things,” he would reply.

“Then you owe them many great bad things, since good is the same as bad.
(13) Well then, have you done good for your kinsmen? Then you have done bad
to them. Well then, have you done your enemies any bad? Then you have done
them many of the greatest benefits. (14) Come, then, answer me this too: What
else do you do but feel sorry for beggars because they have many bad things,
<and> at the same time admire them, because they enjoy many goods, given
that bad and good are the same?”

(t5) Nothing prevents the Great King from being in the same condition
as the beggars. For his many great good things are many great bad things, if
good and bad are the same, and these things have been shown in every case.
(16) I shall proceed point by point starting with eating and drinking and sexual
relations. For in the same way it is good for the sick to do these things, if the
good is the same as the bad. And being sick is bad for the sick, and also good,
if the good is the same as the bad. (17).And so it is for every case referred to in
the foregoing argument. And I have not said what the good is, but I have tried
to show that the bad and the good are not the same, but each is <distinct>.

Or: Fine & Shameful (Dillon/Gergel)

2 On right and wrong

There are also competing accounts of the right and <the> wrong. Some say the
right is one thing, the wrong another, differing in physical reality as in name.
Others say right and wrong are the same. (2) I shall try to explain it in this way.
For example, it is right for a youth in his prime to gratify a respectable lover,
but it is wrong to do this for 2 non-lover, even a handsome one.
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(3)~chi T&s yuvaikas AolioBan EvSor’ koAdv, &v TaAaioTpat 8¢ aloypdv — AN
,1-01:5 &v§pdcrw dv madadoTpan kal By yupvacicon kedy, (4) xed ouviney Tén &vdpi
Ev &ouyion ptv kehdv, Strou Tolyors Kpugbnoeta- Ew 8¢ aloypdv, dmou Tig
Opera. (5) Kot T pév ards® ouvipey awBpi kaASv, dAoTpia 8t adoyioTov.?
Ko TO:)I Y &vdpi &1 ptv EquTéd yuvanki ouvipey KaAdv, &AhoTpian 8¢ cxicxpév:
(’6) K(:Xl xooueiotan kod yipubicol Y plecbon kai Xpvoia weptémreodon, Téi piv
G\\l?pl adoxpév, Tén 8 yuveuki koAow. (7) kai Téos ptv pitcos e o1ty KaAdy Toos
B¢ &xBpaos aioypdv. kod TS ptv TroAepicos PeUyev aioypdv, Tos St v GTO(Si’cm
ﬂr‘ywvlcr'rétg kehov. (8) kal Toos piv @lAcws kal Tés TToAiTag povelev adoypdv, Tds
BE ToAepicos kady. kal TéBe utv Trepl TévTeov, ’

(9) €l & <Ep>4 & Tod oA TE cloypd &ynvral kad T& Bvea. adTikg
f\ome’Sc:mouiolg Tas kOpas yupvdleoho <kal=s &y e1p13cd TS kad ayiTwvas
1Tcxpe’p1rsv KoAbv- ot 5 aioypdv. (10) kai <Tfvois>% Téog Taidas p)
[..lG,VQCXVElV HOoIK& Kad yp&upaTta koAdy. “leoot & adoypov i) Erloracfo TalTa
wavTa. (11) Oecoaoiot Bt kaAdy Toos” TrTreos & Tés &yéhas AaPévm adténd
Bapdoo kad Ts? dpéas Pédv Te AaPovT airén™ opdfa kai &Belpan kai
ch'rsz_éupm, &v Sikehion Bt cioypdv kod SchAcov Epya. (12) MaxeSdot 5t kehodv
,SOK‘EI fipev T&s KOpas, Tpiv &vSpi ydpaoba, EpdoBon kad &vdpi ouyyiveobou
el B¢ ka yaunTor," aioypdv- EAAact 8 &ugw aioypov. (13) Tois 5¢ Opouki ’
l,<00'|.1’OS T&s képas oTifecbou- Tols & &AAoig Tipwpic™ T& oTiypaTa Tois
fx‘511<»sov-r1.13 Tol 8¢ TkUBai kaAdv vouifovti, &5 <K>4 &vdpa KaTakaviov's
ExBeipas Tav KepoAdy T piv kbuiov TTpo Tol trrov gopfit,’® 6 & darov
X‘puofbccxg <fi>" xai &pyvpdoas Tivn® & ool kad oméVEMIY Tols Beois- v
8¢ Tois EAAao1v 0U8E K &5 TAY adTdw oikiav cuvelceABeiy BoUAorté* TIs ToraiTa
Tl’lOlf]O‘OIV‘l‘l. (14) Maooayétar 58 s Yovéas kaTaxdyavTes KatéoBovT, Kad
TCI?OS K&AAloTOS SoKel fiuev &v Tois Tékvols Tebdpban- &v 8¢ T& EAAGS: c’x’i TIS

-rau-‘ra Tonoal,” t€ehadeis 2k T1is EAAEDos xakéds ka*? &rofvor s aioypd kad
E’sta Toléwv. (I5) Tol 5 TTépoot koo peioBon Te ®Domwep T&S YUvaikas Kal Toos
cxv‘Spotg KoAdV vopiZovTy, ked Tdn fuyaTpl kad Té&n patpl kal Tén &BeApdn ouvipey-
Toi 8¢ "EARaves kad aloypdt kad wapdvopa. (16) Audois Tolvuv Té&s képars
Topvsuesioas kol &pyUplov dvepydoacton® kot oUTws ydpaohar kaAdy Sokel
Tuev, &v 8¢ Tois EAAao1v oUBels kax BEAo1 y&pat.

f Vah!en): &viol Pr—2: &dov cetr.  * Diels: atTds codd.
é SFuhplUI. [\3-’111\3'\1.110_\3'[2 (I‘C_’HPI:-‘:' f-_:c_;:!fﬁpr‘-*{cctt. N S,upPl' Stephanus. 5 suppl. Blass.
i pl. Wilas - Prz: ég cerr. Blass: atreos codd. 9 E: 1 cerr.
’ B_Jfass: aUTescodd. " Blass: 8 kol yepsirar codd.
" Weber: Tlumpivcv Pr—2 (om. cetr), ¥ Toic. .. &SiktovTt P1-2: om. cett.
”*: suppl. Blass._, “ Blass: xer(a)xroveow Pi—z: k(T)aveov cerr.
‘ Blass: popEiv P2: gopel cett. ™7 suppl. Diels. © Tivn Pr—2: Tiver cert
» Biasf: omeviel codd.  *° Blass: Bodhert &v codd. ' Blass: Toion co'dd (Tromoa’s P
” kemw@s ko Blass: kakd codd, ¥ Weber fvepyfioacBoar codd.  ** Blags: y'ozu&v Tc](c:c(ij(dS &
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Text 2

(3) And it is right for women to bathe indoors, but wrong to do so in the
palaestra — but it is right for men to wash in the palaestra and the gymnasium.
(4) And it is right for a woman to have sexual intercourse with her husband
in private, when she is behind closed doors; but it is wrong to do this outside,
where anyone may see. (5) And it is right for a woman to have sexual intercourse
with her husband, but it is very wrong to have intercourse with someone else’s
husband. And it is right for a man to have intercourse with his own wife, but
wrong to have intercourse with someone else’s wife. (6) And to adorn oneself,
to put on make-up, and to wear golden jewelry is wrong for a man, but right
for a woman. (7) To do good to one’s friends is right, but to do good to one’s
enemies is wrong. And to run away from one’s enemies in battle is wrong, but
to run away from one’s competitors in a foot race is right. (8) To slay one’s
friends and fellow citizens is wrong, but to slay enemies in battle is right, and
so on in every case.

(9) Ishall proceed <to> what cities and peoples consider wrong. For example
it is right among the Spartans for girls to exercise naked and appear in public
in clothing without sleeves and blouses; but it is wrong to the Ionians. (10)
And <for the former> it is right for children not to learn music and reading
and writing, but for the Ionians it is wrong not to know all these things. (11)
Among the people of Thessaly it is right for someone to take for himself horses
and mules from the herds and tame them, and to take for oneself cattle and
slaughter, skin, and butcher them; but in Sicily this is considered wrong and a
job for slaves. (12) Among the Macedonians it is considered right for girls before
they marry to fall in love and have relations with a man, but after they marry,
wrong; among the Greeks it is considered wrong in both cases. (13) Among
the Thracians it is a2 mark of beauty for girls to have tattoos; for everyone else
tattoos are a punishment for a crime. The Scythians consider it right, when
someone has killed a man in battle, to remove the scalp and hang it on the
front of his horse, while he covers the skull with gold <or> silver and uses it
for a drinking cup and to offer libations to the gods. But among the Greeks no
one would even be willing go into the same house as someone who had done
such things. (14) The Massagetae cut up their parents’ bodies and eat them,
thinking the best place to bury them is in their children’s bellies; in Greece
if someone did this, he would be expelled from Greece and die in disgrace as
having committed an abomination. (15) The Persians think it right for men to
adorn themselves like women, and to lie with their daughter, mother, or sister;
but the Greeks consider this wrong and unlawful. (16) Moreover, among the
Lydians it is considered right for girls to earn money as prostitutes and then to
marry; but among the Greeks no one would think of marrying a girl who did
this.
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(17) AlyUrrriol e ol ot vou [ZovTt kA& ToTs &Aols: Ti10e pév y&p yuvaikas
Upadvev kal <épia>' Epydleatan kahdy, dAAG Trvel Tos &vBpas, Tos St
Yvveikas Tpaooe, &mep THjibe Tol &vdpes. TdV TaAdy Sevew Tos Xepoi, Tov 8¢
ciTov Tols wool, THvois kaAdy, EAN &ulv 16 tvavTiov. .

(18) ofuan &, of* 115 1t aloypd’® & Bv kehstior cuvevelkal TévTas dvBpdes, &
EkaoTol vouilovTt, kel TréAy E€ afpocov TolTeovt Th kaAd AaPév, & ExaoTot
Gynvras, oUSE Bv° <ka>7 xodhapBijuey,’ dAAG TrévTas Tt BiaAafév, oU
y&p TwavTes TauTd vopilovTi. (19) Trapefolpe 8¢ kai Toinud Ti-

ol yap 1ov &AAov &8¢ BvnToioty véuov
Synt Bicupddv- oSy fv? TEVTNL KOASY,
oUB odoypdv, SAAG TaOT™ Erroinoey AaBcov
O K1pOs o pa Kad S10AAGEas koA,

(20) &g 8¢ T6 gUvohov elron,” TévTa KX1pEd1 pév koA évi, &v dxaipion &
aioxpd. Ti dv Semwpatduny; Epav &roBeifev TodTé adoypd kol KaA EbvTa, Kod
&médeaifa &v ToUTols TTEGL.

(21) AbyeTcn BE kel Tepl T aloxpd kal <Td>" KaAd, s &Aho xdrrepov ein,
&mei of 715 fpwrdom T AbyovTas, &g o alte Tpdy pa aloypov ket koAdy
gomv, of Trok& T1 alrrols kaAdy EpyaoTal, <kals' aloypdv duchoynoolvT,
aimep TwUTOV Kai 16 adoypdv kal T koAb, ( 22) kal af Twé ya kahdv oioavrt
&vdpa, Tolrov kad aioypdy Tév airrdv- kol of TV Yo Aeuxdy, kal piAava
TOUTOV TOV aliTav. kad™ kaAdv Y ol Toos Becos otfeofal, kad aloypdv o' T
Becds ofPeoban, oimep TwlTOV cioypdv ket kahdy 2ot (23) ed Té®e piv wepl
dmdvrtwy sipfiobe por- Tpbwopa 5t il Tov Adyov alitédv, Sv Aéyovri. (24)

ol y&p Tév yuvaice kehdv kot kooueioBar, Tév yuvaika <kai>" aloypov
xoopeiofo, afmrep TewiTov aloypdy kal koAdy: kat TEAAX Kot Teltdv. (25) &v
AckeBaipovl tort kehdy Tés Taibos yupvaleoBai, v Aaxedaliuovi toriv aloypov
T&s Taibas yupvéliotal, kol TEAA oUTws. (26) Aéyovti'” BE, ds of TIVES TS
aloypd & Tév Eviwy TTdvTobey ouvevelkaiey, Emeita ouykarfooavTes' keAevoley,
& 715 koA vouiZot, AcuBdvey, TrévTa ka® By k&AG amevay Bfjuev. Eyd
Bavndle, of 1& aloxpd cuveveyBvra kadd fodital, kai oly ofdrep fulev.

suppl. Valckenaer. * Wilamowitz: &v codd. * North: koA& codd. 4 Weber: Tot codd.
* North: cdoxpd codd. ¢ Diels: 008t codd. 7 suppl. Weber.

8 P xoAvebeipey, kaAupdfiuey cett. ® Nauck: &v codd. ™ Valckenaer: Ta¥T codd.

" Erefmeveerr. ™ suppl. Blass, suppl. Wilamowitz. * Diels: kad codd.

¥ Wilamowiw: &g, &pa codd. 6 suppl. Diels,

7 Pr—2: Adyovren cett:  * Schanz: guyKaAsTEUVTES, -0UvTEs codd.

"9 Pr: vopiZe Pa: vouiZev cetr,  *° Orelli: kad codd.
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Text 2

i ave the same customs as others. Here it is n'ft;ht_ fo'r

(&7 Thetfg\zf::::n :nd; ;rr;;’:e <wool>, but there for men to do it, while it is

‘Yomcfn omen do there what men do here. It is considered right for them to

ﬁghtd‘:;::i with their hands and dough with their feet; bur for us th{: reverse.

kr!??g) 1 think if one were to bid all men to gather Fogether.what i:kv;rro:g;

ccording to their opinions, into one pile, and fron:x this collection tc; 2 bw :1 [
?5 right, :ccurdjng to the views of each, not one thing <would> be left, but

uld take all. For all do not have the same beliefs. (19) I shall recite a poem:
WO .

For the diverse customs of mortals thus . o

y((:u will see as you distinguish them: nothing was right in every way,
nor wrong, but the situation i't.sclf ‘ )

made them wrong, and changing made the same things right.

speak generally, everything is right in the appropriate situation, but
wr(()Zn(g i:c;hep inapgpropﬁa);:e situation. What hav‘-fe I accomplished thcn?rli st;ti ;)111;
to prove that the same things are wrong and right, and I demonstrate

€ cases. _

3” i?s’[here is also the view concerning the wrong and <T_he:;- r:_gh::],:::i:r t:ey
are different things. For if someone should asl( thos‘e who rrmnta;’ n e :g
and right are the same thing, whether anything nght has ever ‘ e}fn 1:53]1)'
them, they will have to agree it is <also> wrong, Ifwrong‘and ngbt :E\:ed‘ 31
the same thing. (22) And if they know a gocfd man, he w1_ll ajfo ed a.t, a,ﬁ[
if he is pale, he will also be tanned. If it is right to _worsh:p i[ go l:, i v»dl;
by the same token, also be wrong to worship them, if wrong an ali'xg t a:e\I o
same. (23) And the same argument of mine :.;hould be a?p_her% to > cases. 1man
1 shall turn to the argument which they give. (24) If 1t' is right o:ia -WDt an
to adorn herself, it is <also> wrong for her to do so, if wrong an naEg: <
the same, and so on. (25) In Sparta it is right for girls to cxerc1§§ ed, ar:o
also in Sparta it is wrong to do so, and so on. (26) They say that i tflru? were ©
gather together what is wrong from all nations everywhere, thenl he) a\;e::
assemnble everyone and bid them take whatever anyone thoug%'tt n?f ti.1 hese
things would be taken away as being right. I would be surprised if the things

cathered as wrong were also considered right, and not such as they came.
o
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Text 3

(27) For instance, if they brought in horses, cattle, sheep, or men, they would
take away nothing else. Likewise if they brought gold they would not take
away bronze, and if they brought silver they would not take away lead. (28) In
exchange for wrong things, then, will they take away right? Come now, if
someone brought a bad <man>, would he take him away as a good man? But
they call the poets as witnesses, <who> compose with a view to pleasure rather
than truth.

3 On just and unjust Or: Right & Wrong (Gagarin/Woodruff)
There are also competing accounts of the just and the unjust. And some say the
just is one thing, the unjust another. Others that just and unjust are the same.
And 1 shall try to defend the latter view. (2) And first I will establish that it is
just to lie and deceive. To do these things to one’s enemies one would declare
is <right and just, to do them to one’s friends> is wrong and evil. <But how
is it good to treat enemies in this way> and not one’s friends and loved ones?
For example, parents: if one should give one’s father or mother medicine to
drink or eat, even if the parent was unwilling to take it, would it not be just
to put it in his porridge or drink without telling him? (3) Hence we see that it
is just to lie and deceive one’s parents and to steal one’s friends’ property and
to use force on one’s kinsmen. (4) For instance, if a family member who was
sad and depressed were about to commit suicide with a knife or rope or some
other device, would it not be just to steal these, if possible, but if one came too
late and found him with it, to take it away by force? (5) Is it not just to enslave
one’s enemies, <and, > if one is able, to capture their city and sell the whole
population into slavery? And it seems just to break into the public buildings
of your city; for if your father were bound and condemned to death as a result
of a coup by his political opponents, would it not be just to break in and steal
your father to rescue him?

(6) Swearing falsely. If, when someone were captured by his enemies he
promised with an oath to betray his city if he were released, would he be just if
he kept his oath? (7) I think not; but rather a2 man <should> protect his city,
his friends, the city’s sanctuaries <and his> family property by violating the
oath. Therefore it is just to swear falsely.

Robbing temples. (8) 1 shall pass over the property of individual cities. The
common property of Greece, the treasures of Delphi and Olympia — would it
not be just to take it and use it for war against the barbarian who is bent on
invading Greece, when money would provide the means of salvation?

887


Richard Graff
Or:  Right & Wrong (Gagarin/Woodruff)


198 Dissoi Logo:

(9) povelsy 8¢ Téog PIATETWS Sikatov- #rel ko Optotas kai Ahkpadeov- kad & Bed
&xpnoe Sikaia adTars’ Trorfjoat. ’

(10) i Bt Tég TEYVas Tpéwoual xal Ta TéWY? ToINTOVY. BV yép
‘)l'p({}fQJISOTTOIiCIi kai Loypagial 8oTis <ka> mhAdoTa EamaTit duota Tois
0(7\1151’1!0‘1'5' ro1Ewy, olitos &ploTos. (11) BéAa 58 kai oI ud-l;cov“ TaAxIOTEépOV
wapTUplov Emayayéofal. KhzoBouAivns-

2o s o y o -
Gvdp eldov KAéTTTOVTA Kal EaTaTdyTa Braicos,’
kai T Pic pé§en ToUTo SikcudTorTov.

(12) fiv TéAcn TaTa AloydAou 8t Tabta

amaTns Sikaias oUk &mooTorTst Oeds,

<Kai->6

WeUB&Y 8¢ Kaipov Eof drou’ T Beds.

. (13) AdyeTan BE wad Té:18e &vrios Adyos, 635 EAAo 1o Blkatov kad T6 &Sixdy
scl—rw,r&qu;épov @oTep kal TdvULe, olTm kol 1o Tpdypa. Emel of Tig fpwTdoat
Too§ AsyovTas, o5 10 alitd Eomiv &Bikov ko ixcuov, of A8T° T1 Bikaiov Tepl Toog
y’ouécxg gpatav, dpooynoodvr? kal &bikov &pa. T6 yép alitd &Sikov kad
?m:now OuohoykovTi fiuev. (14) pépe Ao 8. al Tve ywookes” Sikatov
Gvdpa, kal &Bixov &pa ToV alrdy, kal uéyav Tolfvuy kad pkpdY Karré TeodTéY.
kal <ad>" Afyorro™ “moddd &Sifoas &mrobavétw,” dmobaviTe’ <xal TrO)(?\é(
Kal Bikana B> wpatdueves, 't (15) kal wepi pév ToUTeov &hss. el B8 &g &
AgyovTes &E160VTI TO aUTd kal Sixaioy kal &8ikov droBekviey. (16) o v
KAETTEV T& TAY ToAsuicov Bikaiov, kal &Sikov &rrodeikviey TolTo (xG-rnSch? K
&7‘\11&1’5 & Tvev Adyos, kal TEAAa kaTTeUTS, (17) Téyvas Bt éwc’xyou-r:xll &v ol
ol ot T Bikanov kot 16 &8ikov. kal ol ToinTal ob [1o]'7 ol c’:’?\c’rﬂe;w ’
GAAS TroTi Tas &Bovérs TRV &vlpdaov Té TomuaTa TotovT, r

4 TTepi &habeias kai Weubeos

. Lo T f o T

Z\EYOVTOEI B¢ kad Tepl TG WeUSeos kad T &habéos® Bioool Adyor, Gv & pév pam
1 (s g 1 » 1 by 2 '

GAAoV pév TOV yeuoTav fjuev Adyov, &AAov 8¢ Tov SAcdii- Tol 8t ToV atitov of

" Stephanus: al®, a¥t@ codd.  * T& Téw Di ¥
. , » &UTG 3 iels: Talra codd. 3 L
: Diels: TOMUaTA TV codd. 5 Marth. d. Varis: Bia- ¢ codd. S
; suppl. Diels. 7 Hermann: ot codd.
® Wilamowitz: of kot &) codd.  ? Marth. d. Varis: Suo: U
- C : - - d. Vans: dpoieyecotvn P1: Suorovor
Diels: &A2ov 8¢ codd. ' Diels: Ywédoker L: yivedaxr codd. reeyes et

: Ps3: KQTd. T TOV F2 Pr—2 R Vi: ker? adrrédy H: 1 ket TV PG Va
> suppl. Friedlander. 4 Kranz: To1 codd. CP6 V2 Yi—2: om CCE[-
suppl. Kranz. 7 Schanz: kad 10 P3: 000 vel outé cert, o
Diels: T&s dAaBeiog P3: 76 &habeias Pg: 16 dAnBeias cert.

>N

888

Text 4

(9) It is just to kill one’s relatives, since Orestes and Alcmaeon did it; and God
declared that they acted justly. :

(10) I shall turn to the arts and poetic gifts. In the composition of tragedies
and the painting of pictures, whoever is most deceptive in imitating the truth
is best. Let me provide an example from an older poem. Cleoboulina says:

I saw a man stealing and deceiving by guile,
and to act by force is the most just thing to do.

(12) This is an ancient statement. The following lines come from Aeschylus:
God does not hold back from just deception

<and:>

God sometimes recognizes a time for lies.

(13) An account opposing this one is also current, that the just and the unjust
are distinct, differing in fact as in name. If one should ask those who hold the
view that the unjust is the same as the just, whether they have ever acted justly
towards their parents, they will say they have. It follows that they have acted
unjustly, since they agree the unjust and the just are the same thing. (14) Here
is another argument: if you know some man who is just, then he is unjust,
and tall and short by the same argument. And <if>> your opponent says, “Let
him die for his great injustices,” then let him die for accomplishing <many
just acts>. (15) Enough of these arguments. I shall proceed to the arguments
of those who claim to prove the just and the unjust are the same thing. (16)
The argument that to steal your enemies’ property is just, proves that it is also
unjust, if their argument is true, and so on in all other cases. (17) And they
appeal to the arts in which there is no just and unjust. In fact, poets do not

compose their poems to tell the truth, but only to please men.

4 On truth and falsity

There are also competing accounts of the false and the true. One maintains
that false speech is one thing, true another. But some people say they are the

same.
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Text 5

(2) | say the latter: first, they are said with the same words; second, if, as the
speech is spoken, so it has come to pass, the speech is true; but if it has not come
to pass, then the same speech is false. (3) For instance, a speech accuses someone
of robbing a temple. If this action took place, the speech is true; if it did not
happen, it is false. And the same account applies to the speech of the defendant.
And the courts judge the same speech to be false and true. Moreover, if as we
are seated together we say, “I am an initiate of the mysteries,” we shall all be
saying the same thing, but I alone am speaking the truth, since I alone really
am an initiate. (5) So it is clear that the same speech, when falsehood attends
it, is false, but when truth attends it, is true (just as a person is the same as a
child, youth, man, and old man).

(6) There is also the account that false speech is one thing, true speech
another, differing in name <as in fact>. For if someone should ask those who
maintain that the same speech is false and true, which their own speech is: if
they say “false,” then clearly there are two things; if they answer “true,” the
same speech is also false. And if someone speaks or testifies truly, he does the
same falsely; and if one knows an honest man, one also knows the same man is
aliar. (7) On the basis of this argument, they say this, that if the corresponding
fact occurs, <they utter> a true speech; if it does not, a false one. So it is not
<the name> that is variable, <but the fact. (8) And one might ask> the jurors
in turn what they are judging, for they are not witnesses to the facts. (9) They
themselves would agree that what has the false mixed in it is false, what has the
true is true. And this whole differs.

5 [On madness and sanity]

The mad and the sane, the wise and the ignorant say and do the same things.
(2) First, they use the same words: “earth,” “man,” “horse,” “fire,” and the
rest. And they do the same things: they sit, eat, drink, sleep, and so on. (3)
Furthermore, the same thing is both larger and smaller, more and less, heavier
and lighter. Thus they are all the same. (4) A talent is heavier than a pound and
lighter than two talents. The same thing, therefore, is both lighter and heavier.
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Text 6

(5s) And the same man is both alive and not alive, and the same things both are
and are not. For the things that are here are not in Africa, nor are the things in
Africa in Cyprus. And so on by the same argument. Hence things both are and
are not.

(6) Those who say these things, that the mad and <the sane>, the wise
and the ignorant accomplish and say the same things, and everything else that
follows from this theory, are wrong. (7) For if someone should ask them whether
madness differs from sanity and wisdom from ignorance, they would say, “Yes.”
(8) For everyone effectively reveals himself by his actions, as assenting to this
view. Hence if they do the same things, the wise are mad and the mad wise,
and everything is confounded. (9) The question should be raised whether the
wise or the mad speak in the right situation. For they maintain that they say
the same things, whenever someone asks them, but with the proviso that the
wise speak in the right situation, the mad do not. (10) And if they admit this,
they seem to be making a small addition concerning <what> is right and what
is not, but it is no longer the same. (11) 1 do not think the facts are alrered
so much by the addition of a thing, as by the change of arrangement, such
as the accent of “Glaucus/bright,” “Xanthus/yellow,” and “Xouthus/nimble.”
(12) By a change of accent these become different, while some words differ by
the vowel being pronounced long or shorter. Depending on the placement of
the accent and length of vowel, zyros can stand for “Tyre” [ Tiiros] or “cheese”
[tiaros), sakos for “sack” [sikos] or “enclosure” [sakos]; and other words can
be created by interchanging letters, as in kartos/kratos (“power”/“head’s™) or
onos/noos (“donkey”/“mind”). (13) If words can differ so much when nothing
is taken away, think what happens if one adds or takes something away! —as I
shall now show. (14) If someone takes one away from ten, there <would> no
longer be ten or even one, and so on in other cases. (15) As far as the same man
both being and not being, I ask: “Is he in some respect or completely?” If then
the answerer denies the man’s existence, he errs in saying “completely.” Thus
in some way all these things are.

6 <On wisdom and virtue, whether they are teachable>

There is a current theory that is neither true nor new, that wisdom and virtue
are neither teachable nor learnable. Those who hold this view advance these

Pl’OOfS.

* Here kratos must be the genitive of £7as “head”; otherwise it would be just a variant spelling
of the same word.
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Text 7

(2) It would not be possible, if you gave something to another, to still have it.
This is one proof. (3) Second, if it were teachable, there would be recognized
teachers of it, as of music. (4) Third, the wise men who lived in Greece would
have taught their children and friends. (5) Fourth, some who have come to
study with the sophists have not improved themselves at all. (6) Fifth, many
who have not studied with the sophists have become successful.

(7) 1 consider this view quite naive. For I know teachers who teach letters
which each happens to know himself, and lyre-players who teach the lyre. In
reply to the second proof, that there are no recognized teachers, what else do
the sophists teach but wisdom and virtue? (8) And what about the followers of
Anaxagoras and Pythagoras? Third, Polyclitus taught his son to sculpt statues.
(9) And even if someone did not teach his skill, that proves nothing; but if he
can teach it, that would be evidence that the skill can be taught. (10) Fourth,
that some who study with the sophists do not become wise: well, many who
have studied letters have not learned how to read. (11) There is a natural ability
by means of which someone who does not study with the sophists proves able,
if he is indeed gifted, to grasp many things easily after learning a few things
from those from whom we also learn words. And one man learns something
of these things, either more or less, from his father, another from his mother.
(12) But if someone does not believe that we can learn words, but we are born
knowing them, let him consider this: if one sent off a child to Persia as soon as
he was born and the child was raised there without hearing the Greek language,
he would speak Persian. If someone should bring a child here from there, he
would speak Greek. Thus we learn words, even though we cannot name our
teachers. (13) There you have my argument, with its beginning, middle, and
end. And I do not maintain that these things are teachable, but only that I
regard the aforesaid proofs as inadequate.

7 [On choosing by lot]

Some popular leaders claim that people should be chosen to rule by lot, on the
basis of bad reasoning. (2) What if one should ask the proponent of this view,
“why don’t you appoint tasks to your slaves by lot, so that your driver, if he
draws the lot of a cook, should cook, while the cook drives the team, and so
on?
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Text 8

(3) Why should we not bring together blacksmiths and shoemakers, builders
and goldsmiths, and choosing lots compel each one to practice whatever trade
he draws instead of the one he is familiar with?” (4) In this way contestants
in a2 music competition should draw lots, and whatever instrument they draw,
they perform on: the flautist may by charice play the lyre and the lyre-player
the flute. And in war the archers and infantrymen will be in the cavalry, and
the cavalryman will draw the bow, so that everyone will do what he does not
know how or have the ability to do.

(5) They say this is good and very democratic. But I think it is hardly
democratic. For there are those in cities who hate the people, and if one of
them is chosen by lot, he will overthrow the popular government. (6) But the
people themselves should be watchful and elect all those who are favorable to

them, and suitable commanders to lead them in war, and others to protect the

laws and so on.

"“The Importance of Rhetorical

8 [On knowledge of speech and things] Training” (Dillon/Gergel)

I believe that it belongs to <the same> man and the same art to be able to
converse briefly, to know <the> truth about things, to know how to plead
one’s case rightly, to be able to speak in public assemblies, to know the art of
words, and to teach the nature of all things, how they are and how they came
to be. (2) And first, will not he who knows the nature of all things also be
able to act rightly in all cases? (3) Further, he who knows the art of words will
know also how to speak about all things. (4) For he who would speak righdy
must speak about the things he knows; for he will know <about> all things.
(5) For he knows the art of all speeches, and all speeches <are> about everything
<that is>. (6) He who would speak rightly concerning whatever things he
speaks, must know <the facts> and how to instruct the city correctly to
do what is good and to instruct the citizens to avoid what is bad. (7) If he
knows these things he will know things different from them too, for he will
know everything. For the same things are the elements of all things, and
<one> who encounters the same situation will do what is fitting, if one should.
(8) Even if one does not know how to play the flute, one will always be able to
play the flute, if one needs to do so.
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Text 9

; Fto ] court cases must rightly understa.rfd jusuc&‘a,
;9] ?ilzs‘j: akl.'::;‘:stl:liz.wlit' ?)l{ll;ﬁows this, one will kl;now ltlh:l oliposslt; c{:fifd;;:
o is di . (10) He must know a e laws;
wd Whatki; dlﬁt;rzr;;c‘;&}?:vtsf ::; kE'lo\)v the laws either. (11) Who kn(flws the
o ﬂ?t ‘:“; Whoevc:' also knows music; he who does not know music, dotfs
i 1Tmls .rules either. (12) <Indeed,> whoever knows the true facts, as 1;
" e, knows all things. (13) And whoever <is able to make> a'bnc
s e?;}r;;goa:g:u;st be able to answer a questioner on any subject. Accordingly,
exp

he must know everything.

9 [On memory]

The ereatest and fairest discovery for life is found to be;l merrzz;y%l:?:l;zh thl:
benegcial for everything: for philosophy as well as fol:' wis oiI:I;ces his s the
first step: if you pay attention, as you pass throug expeli1 . 371- ur mind
i ive things better. (3) Second, to repeat what you hear. 1 y e
o 'Perce“;l ing the same things, the whole of what you have learned is
hearm'gttjdl tos érln}qerfory. (4) Third, whatever you hear refer to what you alread))f
Icc(r)lr(r)l:vn 1for example: to remember the namle ‘C{ihr};ipﬁus’ thmi{h ?Ifl(gzlffi éi}raf}o/i)
’ 7 er example: for Pyrilampes : _
ang :h?:i:e ((lljzz;’;gz)n)( S"}'}iltl(i)sd}low to l:.:lrn names. (6) Leaf'n objects lﬁce thle
E)lr coura.geg think of Ares and Achilles; for bronze-work think of Hephaestus;
for cowardice think of Epeius. * *
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Commentary

There is an edition of the Dissoi Logoi with text, translation, and commentary
in Robinson 1979, which I have generally followed in my text and drawn on in
my translation and commentary, Although it was subsequently suggested that
this work is a late, even Byzantine, school exercise (see Conley 1985), Robinson
and most scholars agree that it was written around 400 BC, by someone who was
most influenced by Protagoras (41, 72-73). The odd Doric of the text suggests
an author whose native dialectic is lonic, and who has translated his own lecture
notes into Doric for teaching purposes (51—s54). The usual ticle Disioi Logoz, which
might be rendered more literally as Paired Arguments, derives from the opening
words; Henricus Stephanus gave the work the title Didalexers, “Lectures.”

The first four sections of the work present rival arguments (although not quite

opposing arguments, for reasons to be explained), while the next four deal with
common topics and last deals with mnemonics. In general the treatise seems to
offer a course in orarory, and perhaps the kind of material included in textbooks
(technai) of the time.
I. The general pattern of exposition is the same in sections 1—4: there is a debate
between those who say two contrary things are the same, and those who say they
are different. The former view is rehearsed, then the larter. The assumptions and
the style of argument are roughly the same in each section.

Here “good” and “bad” do not seem to carry moral overtones; even the sexual
relations are brought up not for the moral questions they raise, but to consider
when it is healthy to engage in them. The question is in every case abour some
sort of immediate advantage or disadvantage to the agent. Terms with (partly)
moral implications are brought u p in the nexr two sections.

To support the claim thar good and bad are the same, the author trots out
a series of examples in which some action js good for one party and bad for
another, or good for someone in one condition and bad for someone in a different
condition. Thus victory is good for the vicror but bad for the vanquished; sex
is good for the healthy but bad for the sick. In general, action A is good for S
bur bad for 7, where S and T are persons or classes of persons in a different
condition or situation. This general account is one which today would be dealt
with by describing “good” in the sense intended as an incomplete predicare
which must be filled in with reference to some subject before a truth value can be
assigned.

The cases seem almost trivial, but Plato puts a similar argument in the mouth
of Protagoras, and shows the audience enthusiastically applauding (Prg7). We
may suppose that at some time this was considered an impressive piece of
reasoning.

The opposed position consists of showing the absurdity of identifying good
and bad: whatever we say is good turns our to be bad and vice versa. Whar is
curious about this opposition is that the two views are 7ot really opposed: one
is a thesis abour the denotation of respective terms (when suitably filled our),
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Commentary 2—4

1 ized by both “good” and “bad.”
showing that the same action can be.characterlze y o0 Sgpact gme S
The other thesis is abour the connotation of the terms, s 0w1nz;;1 tl (;1 ; ythe o
be identical. Yet the proponent of the former view does not ho that iy
terms mean the same thing; indeed, th{: Whol}fl: point of h;}liltn%th Ssvii‘: ;srgcl)1 o
ntrary predicates.can apply to the same su A
g: tt}tl\: C;eccind :l}lfe[;ry does not refute the first icory at alll. The alfltt}}irszi‘ ot:;
Dissoi Logot, however, does not seem to recognize the irrelevance o ‘
¢ first position. _
arggr;]ffnl:1it;hihcumplzin that the firse theory is Tissta:cd;:h\:fhtz;: the e;'l:}l;gcz
shows is not that good and bad are the same t!'nng.. but . tb 8‘53::0“5 [hi‘
are both good and bad (in different respects or snuatmps}. T u:lzn: :r R
a good thing is (extensionally) identical with a bad thing, not that g
identical with badness. .
lde"rllﬁzazlmthor presents a mini-dialogue in (12-14), which shozlv_s how :E;Fgloi;
ponent of the second theory could refute an opponent, reminding us
ise is about how to win arguments. _
Zea'?lsl(:: 1Isaroperties of right arﬁ wrong include. moral judgments, a_nci z;lvic; n;;)lrz
general considerations of what is proper and improper (e.lg. runniinb non)—'lover
race). The discussion in (2) of what is right relative to a ovell;L an 2; e
remind one of Lysias’ speech in Plato’s P/?tzec?’ru:c (230e—234¢). xamlp es o8
focus on different situations and stzn;;cs Wlt(l’;ln Lhc szaze;l ri)l(agf%e: n1t1'1f09rei g7n
customs and practices in different Greek sta <
i?l?tljr:: The case of sc:flping in Scythia .(13) is rePortcd in H.erodotu(s1 4.64.I ;l."lkée
case of the Massagetae’s eating their rela.tlvcs (14) is reported in Hero do;t_lser.Si ),
and a similar custom of an Indian tribe is use_d to show the power.(an l11v - Stze
of custom (Herodotus 3.38). For problems with the thought experiment here,
Ge’?hiozc:l)t.hor demonstrates his erudition with a poem (unknown, 19) The
positive view is that everything is fitting in it.s kairo:', or proper contex; or Sltuitl(t)l.l;
Evidently we need to consider each action in relation to t.he cu}lltura clonti‘:: ,Sex
social status of the agent, the relevant customs and condmon_s that apply, ;a : ade,
situation, and so on. Given all the details, a proper detf.:rmlr-latlon c:gn :-: rennor
as 10 whar is right in the circumstances; the judgment is 1f1e1ther Sl‘: J(-:rcl ;v oo
arbitrary. Whar will be right for one agent may be wrong for another g
situation, but there is a determinate rlght and wrong. N
3. Here the author gives examples of actions that are normally consi crﬁ. ;11 lJ - ,
at least when done to friends, such as lying. He _dlscovers cases in W dlc lying
to friends and family is just. Similarly Socrates gives e)famples c.)f goo ac(tIl)cl);s(;
such as returning what is owed, which can be unj.ust in solrne 1nsta;1(;;:lse S
Republic 331b—). Even robbing tCljnplCS a_nd swearing falsely, two o
crimes recognized, can be justified in certain <:1rcumstan.ces. N
4. The same sort of debate as found in the first three sections appez;r; here app to
to the notion of truth. The argument for sameness of truth and fa sity ;(leems °
be: a sentence, such as, “the sky is blue,” is true just in case the sky is blue an
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otherwise false. A true statement and a false sratement are made wich the same
words (in different sicuations). Thus the same sentence is both true and false,
Modern treatments would map the words to different statements or propositions
on the one hand, or idendify them as different speech acts in different situations,
Bur even Aristotle would agree thar the same sentence is both true and false
(see Goldin 2002). In (3) it is not clear what speech (or sentence) the defendant
uses that is the same as what the prosecutor uses. But we could imagine a #
quoque response: the prosecutor says, “You committed the crime”; the defendant
replies, “No, you commirred the crime” (given that political enemies often brought
accusations against one another).

5- How this section fits with the others is not clear, especially since its opening
words are missing; nevertheless, there are some similar arguments and issues
raised. The mad and the sane do and say the same things, bur the sane person
does them in the right way at the right time, whereas the mad person does not.
This evidence could be used to prove that madness and sanity are the same, but
only in the limited way that truth and falsity, righc and wrong are the same, thar
is: the same acts can have opposite properties.

In (3—4) we find that the same thing is smaller and larger, lighter and heavier,

anticipating a kind of problem Plato puzzles over, for instance in the Phaeds
(102b-103a). In (5) the series of examples is expanded to the conclusion that
“things both are and are not.” We then return to the question of madness and
sanity. If the mad person and the sane person differ, it is by the fact that one
does and says things when they are not fitting, the other when they are. This
distincrion, the author assures us, makes a big difference. Even a rearrangement,
as in a shift of accenr in 2 word, can change its meaning, and an addition can
have a greater effect (as in arithmeric). Throughout the logic is difficult to follow
and examples seem to overwhelm the slender thread of the argument.
6. The question of the teachability of wisdom and virtue has Important connec-
tions to Socrates’ views, as expressed notably in Plato’s Protagoras, Euthydemus
and Meno. The author gives five reasons for which some have held that wisdom
and virtue are not reachable. The first is trivial, bur the others are interesting, and
some are used by Socrates in Plato’s dialogues. In particular the second point (3)
is brought up in Merno 96a—c, the third point (in 4) in Protagoras 319e~320b and
Meno 93a ff.

The mentdion of Polyclitus the sculpror in (8) shows that the author is thinking
of wisdom in such a way as to include artistic skill. The rejoinders in (9—10)
are berter made by Isocraces, Against the Sophists 14~15. For language learning
as a model of education in (11-12), see Plato Protagoras 327¢—3282 = Prey6.
The thought experiment of raising children from different parents in different
environments to show the importance of the linguistic environment is valuable
and convincing: see Gera 2000. In (13) the author stops with a refutarion of
arguments that virtue cannor be taught; he does not endorse the view that it
can be taught. Barnes, PP s1, notes: “That passage makes, clearly and for the
first time, the crucial distinction berween rejecting an argument for a conclusion
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Commentary 7—9

itici 1 less that
d rejecung the conclusion itself. The art of criticism cannot thrive un
an e ; =
‘crincrion is grasped. B o
dm”lj?}-e choic: of most magistrates by lot was a characteristic of Athenian g
e i in o ic covernments as well.
: ; ced in other democratic g
- and presumably practi 1 _ : ll. Here
o thml: atracks it as inept, not from the viewpoint of an au-lsto}clratci from
g : ir mig ii emo .
t}'lf of a demiocrat, concerned that it might tend toh un]deyr—/rynuée t :-t e Ofﬂze
2 1 n e Constitu
] ce, see [Xenopho
For a grudging defense of the practice, sec [Xenop
enians 1—9. . o . N
AthH we get an expansive view of sophistic skills such that knowing :
g ; i i hing. Although the steps of the argumen
nd language entails knowing everything. g i i
a not very clear, it appears that the author holds that nﬁmﬁg bt
. i including the things they ;
1 s of words, including g .
oses knowing the meaning _ i
g 1 1 ds and things, presumably, for ,
i knowing contrary words 5 B
ond 1 e d ding of the art of words wi
justl injustice. Thus a proper understanding '
th justice and injustice. . ' th ol
ol Jedee of the world. Knowing laws entails an ability to ingerp
o zjeh0 h easily from knowing that to knowing how
author moves ; g fen
apply the laws. The . : b a0
. ersa (as in the music example in 11). Some of the cl'fum\ mig
RO i ine h full understanding of, for instance,
filled out in a plausible way by showing how a fu derstan ;j Sl
he language of the laws presupposes an understanding (;) ;g l;.)ro -« l;asty
; . hey stand, the claims see
istori i text, and so on. But as they , ‘
istorical and social context, _ : ' R
. d superficial. Plato may be drawing on this argument in Sophist 23 ]
an )
obinson 1977. ' e
. Mnemonics was a valuable skill to teach and learn when speechets) o
: 1 1 e par
?nemorized The presence of this topic shows the present treatise o be p

kind of practical course of rhetoric.
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